I. - The special character of the xviii* century. 

We have now reached the decisive point in history. From the regency of the Duc d'Orléans onwards, 
the Church no longer only encountered the opposition that its morality would always arouse in hearts 
given over to passions, it no longer only saw this or that of its dogmas attacked by a particular heresy, 
monarchies were no longer only exposed to plots or revolts, the fruit of the ambitions of the great or of 
popular suffering ; a vast global movement, contrary to all religious dogmas and all the principles of civil 
society, was taking place in the minds of men, reflected in literature as in political life, and prepared the 
ground for the revolutionary explosion at the end of the century. 

This great movement, this advent of an unprecedented power, elusive and irresponsible, which we call 
by a new name, public opinion, and which attacks with religion all the principles of civil order, the 
relentless assault delivered to the institutions in which religion and society are practically realized - the 
Catholic Church, the Papacy, religious orders, legitimate monarchies - all this is not a spontaneous 
movement, it is the result of the underground work accomplished by the sects whose origins we have 
indicated in the preceding chapters. 

In the first book of this work, we have already demonstrated 

the identity of the doctrines of the eighteenth-century philosophers and encyclopedists with those of the 
lodges; we will now 1° establish with facts how Freemasonry spread throughout continental Europe 
from 1721 onwards, and how its Mprogress coincided precisely with the impious propaganda of Voltaire 
and his entire school ; 2° indicate the proofs of the Masonic affiliation of these writers and note in their 
writings the insufficiently concealed traces of the conspiracy which bound them together; 3° show how 
as early as the middle of the century a conspiracy pushed to a certain degree of advancement was already 
being formed with the aim of destroying the Papacy, Catholic civilization and the Christian monarchy, 
and how the most advanced already foresaw the day when they would destroy the family and property. 
IL - The spread of Masonry throughout 

EUROPE. 

An authoritative Freemason, M. Bazot, Secretary of the Grand-Orient, is about to reveal the secret of 
18th-century history. 

"Already, through their words in the various classes of society, and particularly in the intermediate class 
between the nobility and the people, Freemasons had prepared minds for a great moral revolution, when 
the works of the philosophers Helvétius, Voltaire, J.-J. Rousseau, Diderot, d'Alembert, Condorcet, 
Cabanis, etc., brought their powerful and vivid light, as the sun comes to merge with the day to increase 
its brilliance. There was not, nor could there be, any struggle between the Freemasons and the illustrious 
men of philosophy; the aim of both was the same (1)." 

The doctrines and means of achieving them were the same on both sides. Only Masonry, chained in the 
darkness of a deep night by the diverse interests of its numerous affiliates and by the very needs of its 
propaganda, was only deafly climbing the ladder of its mysteries and had hardly yet left its underground 
paths; whereas Philosophy, 

(I) Tableau historique, philosophique et moral de la Franc*magonnerie, p. 9,10. like the crater of a 
volcano, was more openly spewing forth lava. To fully understand the general cause of the destruction 
we have already demonstrated, and which we must demonstrate again, we need to go into a few details 
here. 

It was from England that Masonry and Philosophy had both emerged, and that together, so to speak, 
they had invaded both continents, according to all Freemason authors, with their common hatred for all 
Catholic institutions. 

It is certain," says Robison, "that before 1743 there existed an association whose sole aim was to destroy 
religious establishments to their foundations, and to overthrow all existing governments in Europe, that 


the system of this association had become universal, and that Freemasons' lodges served as its school (1). 
The first lodges to be set up in France and Belgium were all established by Englishmen, and in towns 
where relations with them were frequent. These included Dunkirk and Mons in 1721, Paris in 1725, 
Bordeaux in 1732, Valenciennes in 1733 and Le Havre in 1739. When the lodges were numerous 
enough to have a regular center of administration, the first central lodge took the name of the English 
Grand Lodge of France, and it was not until 1743, although the request had been made in 1735 by a 
deputation of the Paris lodges, that the authorization diploma was issued by the Grand Lodge of 
England. The first two Grand Masters were two Englishmen, Lord Dervent- Waters and Lord 
d'Harnouester. They were succeeded in 1738 by the Duc d'Antin, and in 1743 by the Comte de 
Clermont, prince of the blood, whose competitors were the Prince de Conti and the Marshal de Saxe. 
Alongside the Masonry of the Old Rite, emanating from the Grand Lodge of London, we see the 
emergence at this time of a new Order of the Temple closely related to Masonry and destined to unite 
with it. Clavel relates that the regent Philippe d'Orléans was the author of this reconstitution, and that 
he approached the Portuguese Order of Christ to obtain the Temple's ancient constitutions. In any case, 
the Grand Master of the Order was successively the Duc du Maine, the Comte de Clermont, the Prince 
de Conti, and then the Duc de Cossé-Brissac, who, at the time of his death, had been appointed Grand 
Master of the Order. 

(1) Robison, Preuves des conspirations, p. 63, 64. 

the revolution, held the title (1). All historians are unanimous in pointing out the close links between the 
Lodges and the Order of the Temple, and the preponderant role played by the latter. 

Since the introduction of the Templar regime in France and Germany," says Elizé de Montazac, "almost 
all Masonic rites have had their allegories traced back to J. Molay. 

It was then," says Lecoulteux de Ganteleu, "that Freemasonry, brought back into honor by its great 
English masters and their latest successors, received into its bosom all the adversaries of royal authority, 
all the Regent's impious companions, all the nascent philosophers, all those then numerous admirers of 
the English system, who were already beginning to dissertate on the rights of peoples! sovereignty, on 
the three powers, and who no longer obeyed anything without discussing all the facts of government." 
A writer belonging to Freemasonry, d'Asveld, is more explicit: 

- "The Masonic order of the Temple is divided into three classes, the high initiates forming the 
Johannite church, the knights or Levites who form the order of chivalry or militia, finally the political 
fraction, known in China where it has many affianced, under the name of the society of the three united 
or of the Trinity, which has ramifications in all parts of the world under different denominations. 

"The Temple Masons are the counterpart of the Jesuits. The latter work to dominate nations and kings 
solely for the stupefaction of the human race, whose yoke they prepare to attach to the pontifical chariot 
and make it serve as a stepping stone to their tyranny (!!!). The Templars, on the other hand, are 
convinced that true glory lies in the emancipation of the people, that men are always more moral and 
consequently happier when they are more enlightened, and aspire only to restore to the intelligence all 
its independence, by subjecting to the right of free examination what it is important for us to practice 
and to know. So, far from denying reason the exercise of its attributes, they help it to flourish and 
encourage it in every possible way to overcome the age-old barriers that fanaticism and superstition 
vainly try to impose on thought. 

<c Relative to the political fraction of the Temple, known as the Society of the Three United or Trinity 
Brothers, to be admitted to it, one must 

(1) It's worth remembering that in the Order of the Temple, as in the various Masonic rites, the Grand 
Masters are most of the time complete strangers to the secrets of the Order. Chosen because of their 
social position, they simply serve as a screen for the clever men behind them. 


to have been raised to the honors of chivalry. It was not for philosophical or religious speculation, as was 
the case with the first two fractions, that the brothers of the Three United were formed and continue to 
meet, but for an exclusively political purpose. Before the revolution of 1789, they had no other avowed 
aim than the annihilation of Catholicism, as disfigured by the Roman pontiffs, whom they consider the 
most useful auxiliaries of despotism (1)." 

We shall see (Liv. II, chap. VII, § 5) the same writer reveal the role played by the Order of the Temple 
under the Restoration; but let's not anticipate and note here some strange propagators of Freemasonry. 
During his reign, Frederick of Prussia was actively involved in the organization of Freemasonry. To 
bring the Masonic order of St. John, which consisted of only four grades, more directly into line with 
the Templar systems then re-emerging, he organized Scottish Masonry with twenty-five degrees, 
superimposed on St. John's Masonry. The rite created by him was called the Rite of the Princes of the 
Royal Secret, from the name of its last grade: with various modifications dating from the end of the 
18th century, it is the Ancient Accepted Scottish Rite, which today is governed by the Supreme Council 
in France and practiced in most Grands-Orieuts (2). 

Among the most zealous propagators of Freemasonry at this time was the Chevalier de Ramsay. He was 
the author of the Scottish Rite, which he was unable to get the London Mother Lodge to accept, but 
which he succeeded in spreading rapidly in France, under the name of Strict Observance Masons, thanks 
to the numerous grades it offered to frivolous followers. He presented it as a continuation of the Order 
of the Temple, either because he had actually found some of its traditions in his homeland, or because it 
was a pure subterfuge for his political purposes. 

Ramsay was, in fact, acting in the interests of the legitimate heir of the Stuarts, and he hoped to use this 
organization to restore him to the throne of England. This is not the only time that honest parties have 
tried to use occult associations to achieve a legitimate purpose. This weapon has always been turned 
against them, and the genius of evil, hidden in the Masonic- 

(1) Quoted by Amand Neut, La Franc-maconnerie soumise au grand jour, . I, p, 51 ff. 

(2) V. Le Monde magonnique’ 1878, series of articles on {the history of the rites. rie, took the upper 
hand. This was the outcome of the attempt. The unfortunate Charles-Edouard, left to the mercy of 
enlightened men and kabalists, and sometimes even to vulgar knights of industry, spent the last years of 
his life setting up new Masonic systems, issuing charters to mother-lodges, whose venerable members 
were perpetual, owners in a way of these workshops, and like the colonels of their regiments, collected 
the rights of collation to the ranks. 

Thus, in 1747, as a token of his gratitude, he erected a primordial chapter of Heredom de Kenilving 
Rosicrucians in favor of the Masons of Artois, under the distinctive title of Scottish Jacobite, whose 
government he entrusted to Chevaliers Lagneau and de Robespierre, both lawyers, to Ha- zard and his 
two sons, all three doctors, to J.- B. Lucet, his upholsterer, and Cellier, his watchmaker, with "the 
power not only to make knights, but even to create a chapter in any town where they thought it 
necessary to do so (1)". 

This is how Masonic rites of all kinds spread, with a strange confusion of aims, people and means. But 
the influence of the Stuartists in the lodges they founded was short-lived, and we'll tell you later how, 
on the eve of the Revolution, the movement's leaders managed to eliminate the honest elements within. 
The name of Robespierre, father of the famous Conventionnel, is a good indication of the dangerous 
elements that were already creeping in (2). 

"It was also Englishmen who established the first lodges in Germany, according to Clavel, in Cologne in 
1716, and according to Robison, in Hamburg in 1734. In 1740, the English Grand Lodge itself founded 
the Absalon Lodge, which united all the others. 

As early as 1757," continues the authoritative historian of Freemasonry, "the Grand Lodge of England 


had appointed Prince Henry William, 

Altenburg and Nuremberg. The following year, German Masonry made an acquisition of the 
utmost importance: still a royal prince, Frederick the Great was received in Brunswick, on the night of 
August 14 to 15, 1758, without the knowledge of his father, the reigning king, who had always opposed 
the establishment of the society in his states, and had declared that he would treat with the utmost rigor 
any attempt that might be made to this end; so the young prince's initiation was kept absolutely secret. 
Once he was king, Templar Masonic propaganda knew no further obstacles. Such was the primitive 
organization of Masonry in Germany. 

If Freemasonry, in its form as a philanthropic society and in the ordinary rite, was imported into 
Germany from F An-' gleterre at this time, we must not lose sight of the numerous secret orders that 
existed there long before; most appear to have come from F North Germany, Sweden and the former 
possessions of the Teutonic Knights. Not only did mystery shroud them for a long time, but so many 
deceptions and apocryphal documents were produced at the time when they began to lift their masks, 
that it is almost impossible to shed full light on this history (1). For the purposes of our demonstration, it 
suffices to note the existence of all these associations, equally derived from a thought hostile to 
Christianity and soon destined to merge under the auspices of []luminism. 
At the same time, Masonry was being propagated by the English in the countries of southern Europe. 
The introduction of Freemasonry in Spain dates from 1726," says Clavel. In that year, constitutions 
were granted by the Grand Lodge of England to a lodge formed in Gibraltar; in 1727, another lodge was 
founded in Madrid. Until 1779, the latter recognized the jurisdiction of the Grand Lodge of England, 
from which it derived its powers; but at that time it threw off the yoke and set up workshops in Cadiz, 
Barcelona, Valladolid and other cities." 
The same historian immediately adds: "The first lodges to be established in Portugal were set up there in 
1727 by delegates from the Paris societies; from 1735, the Grand Lodge of England also founded several 
workshops in Lisbon and the provinces. Since then, Masonic work has never been entirely suspended in 
this kingdom, but, with the exceptions we will point out elsewhere, it has always been surrounded by 
the deepest mystery." 
In 1742, there were several Masonic lodges in Rome. This is shown by a medal they awarded to Brother 
Martin Folkes, President of the Royal Society of London. Masonry remained secret in Rome until 1789. 
One lodge in particular, the Sincere Friends, was active there at the time, and had been founded more 
than 20 years earlier. Initially independent, it had since been regularized by the Grand-Orient de France, 
whose commissioners had installed it in December 1787. It had successively contracted affiliations with 
the lodges Parfaite égalité de Liége, Patriotisme de Lyon, Secret et harmonie de Malte, Concorde de 
Milan, Parfaite union de Naples, and with several other Masonic bodies in Warsaw and Paris. Its 
diploma was a she-wolf suckling two children in the middle of a triangle set in a circle. 
In the first half of the 18th century, the society appears to have had a number of workshops in the 
Kingdom of Naples. In 1756, they had formed a national Grand Lodge in correspondence with the 
Grand Lodge of The Hague, which still existed in 1789, despite a temporary ban in 1777. 
Around 1760, the first lodges made their way into Switzerland, and we soon find them affiliated with 
French [luminism, which had its headquarters in Lyon (1). 

III. - Adopted Masonry 
The speed with which Freemasonry spread in France, from Paris to the smallest provincial towns, and 
the enthusiasm with which members of the nobility took part in meetings where they met not only with 
scholars and authors, but even with men of the lowest classes, is one of the most curious features of 
history. 
Such was the frivolity of the times that soon, in 1730, women's lodges were created, destroying 


Christian virtues and domestic traditions in the homes of many great families. 

This was a French invention, and not the least useful for the spread of Masonry. 

The greatest ladies were welcomed, carried away by the taste for pleasure, so lively at the time in the 
upper classes, and it is with sadness that we note a little later, among the great mistresses of adoption, the 
Duchess of Bourbon, the Duchess of Chartres and the unfortunate Princess of Lamballe. 

It was around 1730," says Clavel, "that women's Freemasonry was instituted. We don't know who 
invented it, but it made its first appearance in France... However, the forms of this Masonry were not 
definitively fixed until after 1760, and it was not recognized and sanctioned by the administrative body 
(or Grand-Orient) of Masonry until 1774. 

"In 1743, it had nautical emblems and vocabulary; and the sisters made the fictitious voyage to the Isle 
of Bliss, under the brothers' sail, and piloted by them. This was the order of the félicitaires, which 
included the ranks of mousse, patron, chef d'escadre and vice-amiral, and had as its admiral, i.e. grand 
master, the f. *de Chambonnet, who was its author. 

"The recipient was sworn to secrecy about the ceremonial that accompanied initiation. If it was a man, 
he swore never to anchor in any port where one of the Order's vessels was already present. If it was a 
woman, she promised- 

not to receive foreign vessels in her port, as long as a vessel of the - order was at anchor there. 

a She took the oath, seated in the place of the squadron leader or president, who, during this formality, 
got down on her knees. 

A split in this order, as a result of unseemly receptions," says Bazot, "gave rise, in 1745," continues the 
Masonic historian, "to the order of the knights and chevaliéres of Vancre, which was merely a 
purification of the first and retained its formulas. 

"Two years later, in 1747, Chevalier Beauchaine, the most famous and zealous of the irremovable 
venerables of Paris, the same one who had established his lodge in a cabaret on rue Saint-Victor, under 
the sign of the Soleil d'Or, who slept there and gave all the grades of Masonry for six francs in a single 
session, instituted the order of fen- deurs, whose ceremonies were modelled on those of the coterie des 
charbonniers, one of the many branches of the Compagnons du devoir. 

The lodge was called a "chantier" and was supposed to represent a forest. The president was called pére- 
maitre, brothers and sisters were called cousins, and the recipient was called briquet. 

"These meetings were extraordinarily popular. They were held in a vast garden in the Nouvelle France 
district, outside Paris. Men and women of the court would flock there, arm in arm, dressed in gowns or 
bure petticoats, their feet shod with heavy clogs, and indulge in all the fun and fecklessness of popular 
gaiety. * 

"Other androgynous societies (of both sexes) succeeded this one: such were the orders of the Coignée, 
the Centaine, the Fidélité, whose forms were closer to those of ordinary Freemasonry. ... In 1760, all 
Parisian notables in the arts, letters and nobility flocked to the adoption lodge founded by Count de 
Beurnonville at Nouvelle France, and to those held by several other seigneurs in their hotels at the same 
time. The Neuf sceurs lodge, under the presidency of Mme. 

Mme Helvétius, and that of the Contrat social, presided over by the Princesse de Lam- balle, thus 
celebrated brilliant festivities, in which the joys of feasting and dancing did not overshadow misfortune.' 
Ragon, who recounts in his Manuel complet de la Maconnerie d'adoption the deeds of an order of this 
kind founded in 1774 in the small house of the Duc d'Orléans, which he calls gra* deux and lieu de 
délices, immediately adds to his account: 

"The androgynous societies, especially that of the feliciaries and that of the knights and nymphs of the 
rose, despite their appearance so frivolous, 

have been a very powerful agent for propagating adoptive Masonry and sowing the seeds of Masonic 


i] 


principles of equality in people's minds". 
Among the great mistresses who have illustrated adoption masonry," says Ragon, "are the illustrious 
sisters: the Duchess of Bourbon (the patroness of Saint-Martin, the founder of Martinism, and sister of 
Philippe-Egalité). In 1775, she was installed Grand Mistress of all French lodges, at the St-Antoine 
Lodge, climat de Paris. 
"Helvétius, Neuf Sceurs lodge, climat d'Auteuil, in honor of Franklin, 1778..." 
The authorized interpreter adds: "Sisters bearing the greatest names in France assisted these great 
mistresses. Among this numerous list were the names of the de Genlis sisters and Duchesnois (the 
actress). 
Madame de Genlis," adds Ragon, "was later even nicknamed the mother of V église. We ourselves have 
heard an attaché from the Palais-Royal attest to the fact that, in those days, comedy was performed 
there in its pure denatured state, as it was before original sin, a state to which Masonry, for whom 
original sin is property, royalty and the family, has the supreme aim of bringing us back. 
Why," adds M. de St-Albin, "was the worthy lover of the worthy mother sister of Véglise not also 
saluted with the title of father of that church? Why separate this brother and sister, who together made 
the journey from Vile to bliss (1)?" 

IV. - Lodges and parliaments. 
In 1737, Cardinal de Fleury forbade meetings at lodges, and the following year, Pope Clement XII 
condemned Freemasonry. 
A distinguished scholar, Mr. Ch. Gérin, has collected in the papers of Joly de Fleury, Attorney General 
of the Parliament of Paris, some very curious traits on the spread of Freemasonry in France, from 1737 
to 1764: 
I noticed," he says, "the register of a lodge held in the Faubourg St-Germain, rue des Boucheries, under 
the sign of the Ville de Tonnerre, a register begun today, December 18, 1736, the first day of the regular 
lodge which will be held from 15 to 15 days. The Most Venerable Master is a man named Jean Goustot; 
the two overseers are Errembault Dudzeele and Baur. Most of the members have foreign names and 
come from northern countries. They also include Italians, such as Jean-Frangois Beccaria, and among the 
French names are the Duc de Villeroy, Chevalier de Hastrel, Pasquier de la Haye, de Rogaucourt and 
others. 
"Another leaflet tells us that the Parliament of Paris, already invaded by Jansenism, was already 
providing recruits to Freemasonry. "On May 7, 1737, Brother de Hastrel proposed M. de Beauclas, 
substitut de M. le procureur général, who was admitted. And a list from the same time, where we read 
the names of Abbés Pernette and Rousseaux, a Comte de Pons, colonel, and the Duc de Pecquigny, at 
the Hdtel de Ghaulnes, also carries that of M. de La Fau triére, conseiller au Parlertient. 
"We are no longer surprised that Cardinal de Fleury was so poorly assisted by the secular courts in his 
legitimate rigors against nascent Freemasonry. He had been dead for just over a year, and the progress of 
this association was being reported from all sides. 
"A tradition of softness, connivance and impunity was gradually established. Provincial magistrates, 
more faithful to the teachings of the Church and to old customs, often pestered the heads of the 
judiciary and the government with their revelations; but the answers they received from Paris were 
hardly likely to sustain their zeal, and they were sometimes even blamed for the most legitimate 
measures they took to preserve evidence of offences. If one of them, wishing to imitate the example set 
from so high up, became too ostentatiously affiliated with the lodges, he was also reprimanded, but with 
gentleness. The last dispatches I read from the Attorney General on this subject instructed provincial 
courts to deal with Freemasons only if they disturbed the material order. 
It will not escape anyone's notice," adds M. Gérin, after quoting several pieces of this correspondence, 


"that these letters are precisely from the same period when Malesherbes, first president of the Court of 
Aids and director of the bookshop, not only turned a blind eye to the books most hostile to religion, but 
personally protected and facilitated their publication and introduction into France. Since that time, the 
Freemasons have made other advances and conquests: they have boasted enough about the part they 
played in the revolution of 1789, and it is only fair to agree that they have not slandered themselves. 
They would never have acquired such destructive power, had they not been favored by the weakness or 
even complicity of the public authorities (!)". 

From the time of Choiseul's ministry, and under his protection, the movement became even more 
pronounced. 282 towns," says a serious historian, "erected these so-called temples. Paris counted 81 
recognizing a grand master, and an equal number more or less independent (2). Philosophers, 
councillors, men of letters, lawyers, bourgeois, abbots by name and by benefice flocked to them in large 
numbers; there were even a few courtier prelates, without fanaticism or faith, who were made to write 
letters of flattery by Voltaire, as was the case with the Strasbourg prelate (3). "These lodges," says 
Robison, "were nothing more than schools of skepticism and unbridled license, where religion, Church, 
priesthood, kings and civil authorities were the perpetual object of sarcasm and derision of every kind, 
and universal equality hailed as the future Father of liberty and unclouded felicity." Jansenists joined 
philosophers in parliaments. The bulls of Clement XII and Benedict XIV against Freemasonry were 
strongly refused registration; the king's edicts in favor of religion were openly resisted; bishops and 
priests faithful to the faith of the Church were boldly persecuted; they trampled underfoot the clergy's 
holiest and most indisputable rights in spiritual matters; and, following the example of the English 
Parliament, they clearly and violently tended to make themselves the supreme and infallible judge of 
both spiritual and temporal authorities, or rather to reject both and recognize only their own. It was like 
the Bourg-Fontaine conspiracy blossoming in full sunlight; and Voltaire could write to the brothers and 
to the first of them: "The Church of Wisdom is beginning to spread in our districts where, twelve years 
ago, the darkest fanaticism reigned. The provinces are becoming enlightened, young magistrates are 
thinking highly; there are advocates-general who are anti-comers; there are many confessors, and I hope 
there will be no martyrs (4)." 

Certainly, even more than today, most of the men and women who became members obeyed the pull of 
fashion, and were unaware of the unholy, anti-social purpose hidden in the lodges. 

It did not, however, escape the notice of all far-sighted men and the authorities, into whose hands 
information was pouring. 

Several of the magistrates with whom Joly de Fleury and Da-Guesseau corresponded on the subject of 
Freemasonry pointed out the profound irreligion and spirit of revolt against royal authority propagated 
within it, and as early as 1729 the Chevalier de Folard, yielding to the * voice of remorse, went from 
being a zealous disciple of Freemasonry to its courageous denouncer; He pointed out that Freemasonry 
was a sect all the more worthy of the attention of sovereigns because, in the shadow of mystery, it was 
brooding a revolution that would strike all legitimate powers at once. At first, his revelations were 
ignored, as the conspiracy seemed so implausible (1). However, the symptoms multiplied, and Cardinal 
de Fleury, Louis XV's wise minister, formally banned Freemasonry. The following year, with the bull In 
eminenti of April 28, 1738, Pope Clement XII issued a decree of excommunication against Freemasons, 
after taking the long and conscientious inquiries that precede acts of this kind. Successively, all European 
governments, including Protestant ones, forbade their meetings (2), at 

V. - Philosophers and encyclopedists. 

Independently of the more thoughtful men who pursued a systematic purpose in the lodges, their 
multiplication in France and throughout Europe, among the cultivated classes, made possible the 
campaign waged so vigorously against the Church and the Christian monarchy, by the impious literati 


of the time. 

Their action, present everywhere, explains the prodigious success enjoyed by the most mediocre works 
of these sects of literati who called themselves economists and philosophers, and who used the most 
diverse weapons to undermine all institutions. There were also eloquent bishops and skilful writers who 
dedicated themselves to the defense of religion and national traditions. But there was no echo, and their 
voices were drowned out by the conspiracy of silence. Only the detractors of the Church and royalty 
found ordered applause and unofficial accomplices everywhere. Thus was born the tyranny of King 
Voltaire, which weighed so heavily on the entire century. 

All philosophers were members of the lodges from the outset. 

Condorcet, one of Voltaire's most intimate accomplices, states in his Tableau des progrés de l'esprit 
humain, that Voltaire was initiated into the lodge in exile in England, in 1726, at the age of 32, when he 
made friends with the Tolands, the Tindals, the Collinses, the Bolingbrockes, the leaders, in England, of 
the conspiracy against Christianity (V. liv, II, chap. III, § 4). In a lecture given on the occasion of 
Voltaire's centenary at the Parfaite Union lodge, F.'. Dunan, professor of history at the Lycée de 
Marseille, showed how vital his stay in England had been for the formation of his ideas, "where for three 
years he led the life of a Rosicrucian, always itinerant and always hidden". 

In 1766, he wrote to d'Alembert: "Grimm has informed me that you have initiated the Emperor into 
our holy mysteries", and earlier, in 1763, in instructions to the same man, he had said: "The mysteries of 
Mithras must not be revealed", which did not prevent him, after the fusion of Illuminism and French 
Freemasonry, from being admitted to the Neuf Sceurs lodge. Immediately after the reception, he was 
installed at the Orient, where the venerable atheist Lalande greeted him, and where La Dixmérie, 
Garnier and Grouvelle addressed him with congratulatory speeches. Helvétius's widow had sent her 
deceased husband's insignia to the lodge, and Voltaire was presented with the deceased's apron. Before 
girding it, he kissed it to show his esteem for one of France's most famous philosophers and most 
distinguished Masons (1). 

On his return to Paris, he set up a similar lodge, where, under the auspices of d'Holbach, Diderot, 
Naigeon, Grimm, Helvétius, Morelet, Fréret and Lagrange met; and it was from this atheist dispensary 
that the most impious works came out under the different names of dead or anonymous men: le 
Christianisme dévoilé, la Théologie portative, l'Essai sur les préjugés, le Systéme de la nature, le Bon 
sens du curé Meslier, la Morale universelle, translations of books by almost all the members of the 
English Pantheisticon, Hobbes, Toland, Collins, Gordon and so on. The articles of the Encyclopédie 
were brought there, as were the small packets of libels from the Seigneur de Ferney, either by 
Damilaville, to whom they were addressed as a vingtiémes clerk, so as to avoid paying postage, or 
through the intermediary, in Lyon, of Brother Bourgela, who held a position there as cover for the 
minister Choiseul or the director of the bookshop, Malesherbes. But the circle had to be enlarged, or a 
second, less clear-cut one created to link all the philosophers. 

Voltaire wrote to d'Alembert from Ferney on April 20, 1761: "Let the true philosophers form a 
brotherhood like the Freemasons, let them assemble, let them support each other, let them be faithful to 
the brotherhood, and then I'll get burned for them."- 

And this is why the followers are called brothers, and why he is given the name of Master, and Timothy 
Thiriot that of Deacon, as in the English lodges; this is why he greets them as brothers in communion 
with Lucretia, Collins, Hume, Shaftesbury, Midleton, Bolingbroke, and loves them all as his brothers in 
Socrates or Beelzebub.... 

Who would not subscribe to Ste-Beuve's unsuspecting judgment: 

"It smacks of sect and conspiracy, confraternity and secret society; from whatever point of view one 
looks at it, it does no honor to men who set up lies as a principle, and who start from contempt for their 


fellow men as the first condition for enlightening them. Enlighten and despise mankind! a sad 
watchword, and it's theirs... always sneer, my brothers, in the path of truth; it's the perpetual refrain (2)". 
All these men's writings, and especially their correspondence, bear authentic witness to the impiety of 
Masonry and its hatred of all revealed religion. A few of the most famous passages may open the eyes of 
those who still wish to be blinded: 

"The Christian religion is an infamous religion, an abominable hydra, a monster that a hundred invisible 
hands must pierce...; philosophers must run the streets to destroy it, just as missionaries run the earth and 
the seas to propagate it. They must dare everything, risk everything, even burn themselves, to destroy it. 
Crush, crush the infamous! 

"Christians of all professions are very dangerous beings, fanatics, rascals, dupes, impostors who have lied 
with their gospels, enemies of the human race. 

"The Christian religion is obviously evil. The Christian religion is a sect that every good man must 
abhor...; it can only be approved by those to whom it gives power and wealth. 

"One is very free to give the name of God to matter as intelligent. The atheist is more virtuous than he 
who believes in God. - The intelligence that presides over nature neither worries about our crimes, nor 
must it punish them in another life... Virtue is not a good. - The soul is not distinct from the body... 
After death is nothingness, post mortem nihil. The system that there is no soul, the boldest and most 
astonishing of all, is in fact the simplest. - Every animal has ideas, which it combines to a certain extent, 
and man differs from beast in this respect only in the slightest. - We are, it is claimed, small wheels in 
the great machine, small animals with two feet and two hands, like monkeys, less agile than them, just as 
comical and with a greater measure of ideas. We are poor machines; you and M. Diderot are beautiful 
repeating watches, and I'm just an old spit-turner. 

"We must make the infamous (the Catholic religion) ridiculous, and its perpetrators too. The monster 
must be attacked from all sides and driven out of good company forever. It is only for my tailor and my 
lackey. It must be destroyed among honest people and left to the scoundrels, great and small, for whom 
it was made (1)." 

And these red-heeled characters, who have made themselves and continue to make themselves the 
equals of monkeys, dogs and pigs, dare to speak of dignity, freedom, equality and tolerance! 

"The two true divinities of this world are digestion and sleep, or Priape and the phallus. Atheism is the 
only system that can lead man to freedom, happiness and virtue... - An immaterial, infinite, immense 
being is a chimera. - We're looking for the seat of the soul, and it's in the stomach." 

And it was to the leader of this hideous and fanatical impiety, to the man who gave birth to the 
Dantons, the Marats and the Robespierres, that the Masons of the Nine Sisters of the Constituent 
Assembly and the Convention gave the honors of apotheosis, and to whom Freemasonry erected a statue 
in Paris in 1870, with the express approval of Napoleon III's government, and whose centenary it 
solemnly celebrated in 1878, as if to establish before the world the identity of their doctrines and morals! 
It is important to note that many of the letters in which Voltaire reveals the designs of the Masonic sect 
are addressed to Frederick II of Prussia. We have already described this prince's affiliation. Once he 
ascended the throne, he was the great promoter of the Masonic idea throughout the century. As a result, 
one of the sect's most advanced writers, one of the coryphaei of de Bismarck's Kulturkampf, Bro. 
Bluntschli, claimed for Frederick II the honor of dating the revolutionary hegira. According to him, the 
conception of the modern State, independent of any theocracy, i.e. of any submission to divine law, 
must go back to 1740, the date of this prince's accession to the throne. In their vanity, the French are 
wrong to fix this date at 1789 (1). ' 

It is from him that Voltaire expects the destruction of the papacy and religious orders, the destruction of 
Austria, Poland and even France, his own homeland, because they are Catholic powers. 


History must still hold up to its tribunal this correspondence, which explains so many events, some of 
which were realized at the time, and others of which have come down to us today as the fulfillment of 
the political testament of the two great sectarians. 

Voltaire felt that, in order to crush the infamous, the Christian religion and Jesus Christ, it was 
necessary to overthrow his vicar on earth, to tear away the stone that served as the foundation of his 
Church; and this is not the least of the reasons why Masonry and its leaders raised him up to the very 
top of the world. 


rie and its leaders to erect a statue of him. It was he who first had the idea of stripping the Pope of his 
temporal power, in order to attain and destroy the supremacy of his spiritual jurisdiction. It was he who, 
deceitfully calling him a foreign sovereign, did everything in his power to make him odious to peoples 
and kings, and to that swarm of freethinkers and libertines impatient to free themselves, following in the 
footsteps of Luther, Calvin and Henry VIII, from Peter's rod, from the faith and evangelical morality 
that had civilized the world. 

Voltaire therefore wrote, in 1770, June 8, to his fellow Templar Mason, Frederick of Prussia: 

"The Holy Father is a poor saint, He is a foolish monk who forgets himself; 

At random he excomunie.. 

He who embraces too much embraces poorly. 

"The misfortune, Sire, is that there is nothing to be gained by punishing Brother Gan- ganelli (Pope 
Clement XIV). I wish to God he had some good estate in your neighborhood, and that you weren't so 
far from N.-D. de Lorette. 

"It's good to know how to mock these bubble-making harlequins, I like to make them ridiculous; I'd 
rather strip them. 

"Why don't you take charge of Simon Barjone's vicar, while the Empress of Russia dusts off 
Mohammed's vicar? Between the two of you, you would have purged the earth of two great absurdities. 
I had once conceived great hopes of you; but you were content to mock Rome and me, to go straight to 
the solid and be a very well-advised hero." 

As we can see, Masonic sentiments and desires haven't changed much in the last century. Only Italian 
masons, and the galantuomo they use, are less astute than the great Prussian mason, who replied to 
Voltaire from Sans-Souci on July 7: 

"Que le Saint-Pére ait fait briler Un gros tas de mes rapsodies, Je saurai, pour m'en consoler, Me 
chauffer a. leurs incendies... 

But this Swiss from Paradise 

Was drunk or at least grey 

When he dared to treat 

The works of my good saint (Voltaire). 

I call from this anathema 

To the body of the next council... 

"This good Vatican cordelier is not, after all, as surly as one might imagine. If he burns a few books, it's 
only so that their use is not lost. But don't you admire how patiently, like an unblemished lamb, he has 
let the Comtat d'Avignon be taken away from him? How little he thinks about it, and in what harmony 
he lives with the Most Christian? 

"That's why it's enough for me to wage a very-philosophical war of purse, and to take advantage of this 
time of tranquility to completely heal the wounds that the last war made for us and which are still 
bleeding. 

"And as for monsieur le vicaire, I say vicar of the good Lord, I leave him in peace in his place Amusing 


himself with his breviary. 

Alas! he is only too punished By living this way. 

"If Loreto were next to my vineyard, I certainly wouldn't touch it. Her treasures could seduce 
Mandrins, Conflans, Turpins, Rich... and their ilk. It's not that I respect the gifts that stultification has 
consecrated, but one must spare what the public venerates, one must not give scandal; and supposing one 
believes oneself wiser than others, one must, out of complaisance, out of commiseration for their 
weaknesses, not shock their prejudices. It would be nice if today's so-called philosophers thought along 
the same lines. 

Thus, it was to destroy the Papacy's spiritual power that Masonry first conceived the idea of stripping it 
of its temporal domain; it was because it defended faith, morality, the immortality of the soul and the 
dignity of man against the most feculent materialism, that, in order to deprive the Papacy of its 
independence, this all-spiritual and eminently social power, the leaders of Masonry conceived the 
project of robbing it of its temporal principality. Still, the mason-king, out of a residue of Christian 
morality or public modesty, thought, and was not afraid to say, that Mandrins, highwaymen 

brigands, or their ilk, could carry it out. It's true that this prejudice had no deep roots in him; for on the 
news given by his rampant accomplice that Avignon might indeed be returned to Ganganelli, although 
it would be very-ridiculous for this pretty little country to be dismembered from Provence, Frédéric 
replied on June 29, 1771: . 

"I congratulate you on the new minister chosen by the Most Christian (d'Aiguillon, successor to 
Ghoiseul). He is said to be a man of wit; in that case you will find in him a declared protector. If he is 
such, he will have neither the weakness nor the imbecility to return Avignon to the Pope. One can be a 
good Catholic, and still strip God's vicar of these temporal possessions, which distract too much from 
one's duties and put one's salvation at risk." 

As we can see, the Bonapartes, Palmerstons, Cavour, Rattazzis and Jules Favre invented nothing to 
justify brigandage against the Pope and the Church. 

So when the Sire of Potsdam had, in the manner of the Galan- tuomo of Savoy, annexed a kingdom 
that was no longer the Duchy of Brandenburg, Voltaire, his pensioner, congratulated him, in much the 
same way as today's pensioner Masons congratulate the king of Italian annexations. 

"Sire, allow me to say to Your Majesty that you are like a certain character in La Fontaine: 

Straight to the solid was going Bartholomew. 

a This solid marvelously accompanies true glory; you make a flourishing and powerful kingdom out of 
what was, under the king your grandfather, only a kingdom of vanity. You have known what is true in 
all things, so you are unique in every way. What you're doing right now is worth your poem about the 
confederates: it's fun to destroy people and sing about them. The sick old man lays himself at your feet 
with attachment, admiration, respect and syndérése (1)." 

But these Church estates were still revered by the public, and it was necessary, before arriving at those 
of the pope, to dispel prejudices and 
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and clergy. 

As early as 1743, Voltaire, charged with secret negotiations with the King of Prussia, wrote to Minister 
Amelot from Berlin on October 8: 

"In the last conversation I had with His Prussian Majesty, I spoke to him of a printed document that ran 
six weeks ago in Holland, in which means were proposed to pacify the empire by secularizing 
ecclesiastical principalities in favor of the Emperor and the Queen of Hungary. I told him that I would 
like with all my heart the success of such a project; that it was to render to Caesar what belongs to 


Caesar; that the Church should only pray to God and the princes; that the Benedictines had not been 
instituted to be sovereigns; he admitted to me that it was he who had had the project printed. He made 
it clear that he would not be upset to be included in the restitutions that priests, he said, conscientiously 
owe to kings, and that he would gladly embellish Berlin for the good of the Church. It is certain that he 
wants to achieve this goal." 

He recalled the history of his country and his race, which had become sovereign through apostasy and 
the secularization of the Teutonic Order's property, for the benefit of his great master Albert of 
Hohenzollern, a Lutheran apostate. The motive for these temporal annexations, from the very 
beginning, was therefore already, as it has been ever since, the destruction of the spiritual and of peoples' 
liberties, for the benefit of the most brutal Caesarism. Before going any further, let's give an 
authoritative proof that all subsequent facts will confirm in spades: 

All history," said the Protestant Grossing in 1786, "proves that it is to the establishment of ecclesiastical 
principalities that Germany owes all that is good in its constitution, as well as the frequent restoration of 
its internal power, the respect of other powers, its own strength and even its preservation. Interest as 
well as justice must prevent Germans from rising up against ecclesiastical principalities, and yet they will 
soon be destroyed, they will be destroyed by foreigners whose interest is to weaken Germany (1)." 

Less than twenty years later, Napoleon was to realize this prediction. 

There was therefore agreement from the outset between the two leaders of Masonic impiety for the 
destruction of the temporal churches; 

only the purpose of this annihilation was not yet clearly expressed. 

A few years later. Voltaire wrote more explicitly to the Templar king (March 3, 1767, twenty years of 
Masonic intimacy and correspondence had been used to get to know each other thoroughly): 

"If superstition has waged war for so long, why shouldn't we wage war on superstition? If Hercules was 
to fight the brigands, and Bellerophon the chimeras, I wouldn't be angry to see Hercules and 
Bellerophons deliver the earth from Catholic brigands and chimeras. 

Fédériez, as he always signs, replied a few days later, on March 24: 

a It is not up to arms to destroy the inf; it will perish 

by the arm of truth and the seduction of interest. If you want me to develop this idea, here's what I 
mean. I, and others like me, have noticed that the places where there are the most monastic convents are 
those where the people are most blindly given over to superstition. There is no doubt that, if we succeed 
in destroying these asylums of fanaticism, the people will become a little indifferent and lukewarm 
about these objects which are currently those of their veneration. So we must destroy the cloisters, or at 
least begin to reduce their number. The time has come, because the French and Austrian governments 
are in debt, and have exhausted the resources of industry to pay off their debts without succeeding. The 
lure of rich abbeys and well-off convents is tempting. By representing to them the harm that cenobites 
do to the population of their states, as well as the abuse of the large number of cucullati that fill their 
provinces, at the same time the ease of purging part of their debts, by applying the treasuries of these 
communities that have no successors, I believe that they would be determined to begin this reform; and 
it is to be presumed that after enjoying the secularization of some profits, their greed will gobble up the 
rest. 

<] Any government, which is determined to this operation, will be friend. of philosophers and partisan 
of all books which will attack popular superstitions and the false zeal of hypocrites who would like to 
oppose it. This is a small project that I submit for the consideration of the patriarch of Ferney. It's up to 
him, as it is to the father of the faithful, to rectify and execute it. The patriarch may object to what is to 
be done with the bishops: I reply that it is not yet time to touch them, that we must begin by destroying 
those who blow the flames of fanaticism into the hearts of the people. As soon as the people have cooled 


down, the bishops will become your little boys. 

whose rulers will subsequently dispose of them as they see fit. The power of ecclesiastics lies in opinion, 
in the credulity of the people. Enlighten them, and the enchantment ceases". 

A few days later, on April 5, the summo patriarc/ia replied to King Kadosch: 

"Your Majesty is quite right to say that inf... will never be destroyed by arms.... Arms can dethrone a 
pope, dispossess an ecclesiastical elector, but not dethrone imposture. I don't see how you didn't get some 
good bishopric for the expenses of the war, by the last treaty; but I do feel that you will only destroy 
Christian superstition by the weapons of reason. Your idea of attacking it through the monks is the 
work of a great captain. Once the monks have been abolished, error is exposed to universal contempt. 
Much is written in France on this subject; everyone talks about it, but we haven't seen this great affair 
mature enough; we're not bold enough in France, the devout still have credit." 

Everything was thus perfectly agreed between the top leaders of Masonry. It was to destroy, not only 
the spiritual power of the Papacy, but the Christian religion, to crush Rinfame, the Christian 
superstition, that it was necessary to work to strip the Papacy of its principal and temporal domain: it 
was by the monks, the religious and the convents that it was necessary to begin the work of stripping 
and destruction, to come then to the bishops and the clergy; it was by the Jesuits themselves that it was 
necessary to begin. 

Were they not the guardians of the papacy, the guards of the pope's body, in the words of the Salomon 
du Nord, and, with their institute destroyed, were not all the other bodies to fall euce-mémes, in 
Choiseul's judgment? 

So, after the first blow had been struck, the Mason-king wrote to his emulator on February 10, 1767: 
"What an unfortunate century for the Court of Rome! It is being openly attacked in Poland; its 
bodyguards have been expelled from France and Portugal; it seems they will do the same in Spain. 
Philosophers are openly undermining the foundations of the apostolic throne; the magician's grimoire is 
being persecuted; the author of his sect is being blasted; tolerance is being preached. All was lost, and a 
miracle was needed to revive the Church. It is the Church that has been struck by a terrible stroke of 
apoplexy; and you will still have the consolation of burying it and making its epitaph, as you did for the 
Sorbonne. 

you did for the Sorbonne. The Englishman Wolston extends the duration of inf..., according to his 
calculation, to two hundred years; he could not calculate what has happened recently. It's a question of 
destroying the prejudice that underpins this edifice. It collapses of its own accord, and the fall is all the 
faster for it. This is what Bayle has begun to do; he has been followed by many Englishmen, and you 
have been reserved to accomplish it." 

And Voltaire wrote to the Marquis de Villevielle, one of the faithful: 

"I rejoice with my brave chevalier at the expulsion of the Jesuits... May we exterminate all the monks 
who are no better than those rascals Loyola! If the Sorbonne were left to its own devices, it would be 
worse than the Jesuits. We're surrounded by monsters. We embrace our worthy knight; we urge him to 
hide his march from the enemies." (April 27, 1767.) 

Then came d'Alembert, May 4, 1762: 

"Ecrasez tinfame, me répétentz-vous sans cesse; eh! mon Dieu! lais- sez-la se précipiter elle-méme! elle y 
court plus vite que vous ne pensez. Do you know what Astruc says? It's not the Jansenists who are 
killing the Jesuits, it's the Encyclopédie, it's V Encyclopédie... For me, who at the moment sees 
everything as the color of roses, I can see the Jansenists dying a beautiful death next year, and after 
having caused the Jesuits to die a violent death this year, tolerance being established, Protestants recalled, 
priests married, confession abolished and fanaticism crushed without anyone noticing." 

Victory is declaring itself for us on all sides," wrote Voltaire to Damilaville. I assure you that in a short 


while there will be nothing under the standards of our enemies but scoundrels (elsewhere he says 
cobblers and maids), and we don't want these scoundrels either as supporters or adversaries. We are a 
body of brave knights - Rosicrucians, Kadoschs, - defenders of the truth, who admit only well-bred 
people among us. 

"Come, brave Diderot, intrepid d'Alembert, join my dear Damilaville; run after fanatics and rascals; pity 
Biaise Pascal, despise Hauteville and Abadie - (polemicists defenders of religion, the last even 
Protestant), - as much as if they were Fathers of the Church." 

Did he not write again to the same on April 1, 1766: 

"I believe we do not agree on the article of the people, which you believe worthy of instruction. By 
people I mean the rabble who have only their arms to live on. I doubt that this order of citizens will ever 
have the time or ability to educate themselves. It seems essential to me that 

ignorant beggars... When the rabble interferes with reasoning, all is lost." 

Let us compare this language with that of the Gospel, the papacy and the priests, and pronounce, hand 
on conscience, where Vinfame is and the enemy of the poor and the workers, the immense majority of 
the human race! 

But the great Prussian captain, while acknowledging that everything he was told about the Teutonic 
bishops, whom he himself disparaged as pigs fattened on the tithes of Zion, was only too true, wanted us 
to wait and continue the use of moral means, the moral dagger: "This is the only way forward; to 
undermine the edifice of unreason deafly and quietly is to force it to collapse of its own accord" (August 
13, 1775). And torrents of pamphlets, slander and sarcasm, in all forms, against the clergy flooded 
France, the world and the papacy. 

Not content with inspiring the plan, Voltaire himself executed it with feverish zeal. Suffice it to 
mention the Dictionnaire philosophique, a work he publicly disavowed, but bragged about with 
impudence to his brothers and friends. Almost every page contains an insult or crude slander against the 
papacy. Let's just mention the more measured attacks in form, but no less perfidious in substance, 
contained in his work Le siécle de Louis XIV. 

This book is in fact imposed by the teaching state, not only as a subject of study in high school and 
university college classes, but as a compulsory subject for the baccalaureate examination, so that the 
whole authority of the state is working to penetrate our youth with the attacks on the religion of the 
vast majority of French people, which Voltaire has indulged in by order of a Prussian king. 

The spiritual authority of the Pope, always a little mingled with the temporal," he says, "is destroyed 
and abhorred in half of Christendom, and if in the other half he is looked upon as a father, he has 
children who sometimes resist him with reason and success. The maxim in France is to regard him as a 
sacred but enterprising person, whose feet must be kissed and whose hands must sometimes be tied. The 
pope grants the bulls of all bishoprics and expresses himself in his bulls as if he conferred these dignities 
from his own power. 

dignities from his own power. All Italian, Spanish and Flemish bishops call themselves bishops by divine 
permission and that of the Holy See; many French prelates, around 1682, rejected this formula (a lie here 
as everywhere). In all Catholic states, the Pope has retained prerogatives which he would certainly not 
have obtained if time had not given them to him... 

"The religious whose heads reside in Rome are still the pope's immediate subjects in every state. 
Custom, which is at the root of everything, and which is the reason why the world is governed by 
abuses as well as by laws, has not always allowed princes to fully remedy a danger arising from things 
regarded as sacred. 

"The difficulty of knowing how much to obey this foreign sovereign, the ease of allowing oneself to be 
seduced, the pleasure of shaking off a natural yoke to take one that one gives oneself, the spirit of 


disorder, the misfortune of the times have all too often led entire orders of religious to serve Rome 
against their homeland... Jurisdiction, that essential mark of sovereignty, has remained with the Roman 
pontiff. Even France, for all its Gallican liberties, suffers from appeals to the Pope as a last resort in some 
ecclesiastical causes. 

"It is art and flexibility that preserve in Rome all that she has been able to keep humanly, and all that no 
other nation could have kept. The Pope uses the worn-out weapons of excommunication, of which no 
more attention is paid in Rome than elsewhere, but which is still used as an ancient formula, just as the 
Pope's soldiers are armed only for form's sake (1)."__" 

And these insults, these cries of proscription and hatred, he repeats in every tone and to everyone; they 
can be found in all his writings, in his very letters to adept magistrates, under a more or less transparent 
mask: 

France arrives late, but she arrives," he wrote to Advocate General Servan in April 1766. We are usually 
neither profound nor bold enough. Our magistracy has dared to fight some of the popes' claims, but has 
never had the courage to attack them at their source; it opposes a few irregularities, but tolerates the 
payment of 80,000 francs to an Italian priest to marry his niece; it tolerates annotations; it sees without 
protesting that subjects of the king are entitled bishops by permission of the Holy See; finally, it has 
accepted 


She was courageous and fortunate enough to seize the opportunity to expel the Jesuits; she was not 
courageous and fortunate enough to prevent monks from taking on novices under the age of 30; she 
suffers as the Capuchins and Recollects depopulate the countryside and enlist our young ploughmen. 
"We are far below the English on both land and sea: but we must admit that we are forming ourselves; 
philosophy is shining a new light; it seems, sir, that it has filled you with its light... The whole story of 
Moses is taken, word for word, from that of Bacchus; we've been nothing but rummagers who've 
turned inside out the clothes of the ancients. Iam sending you, sir, a little note from the King of Prussia, 
which will not please the ecclesiastical jurisdiction." 

Elsewhere, in a sermon put into the mouth of a Lithuanian pope, pastor of Saint Toleranski, against the 
Poles confederating to defend their independence and homeland against Catherine's tricks and violence, 
he has him say: 

a What is the purpose, my dear brothers, of this alliance? - It is to exterminate the Christians, their 
brothers, who differ from them in some dogmas, in some customs, and who are not like them the slaves 
of an Italian bishop. They call the religion of this Italian Catholic and Apostolic, forgetting that we had 
the name Catholic long before them - (the Russians were Catholic before St Peter and St Paul!!! ), - 
that all their gospels are Greek (1), that all the church fathers of the first four centuries were Greek, that 
the apostles who wrote only wrote in Greek, and that finally the Roman religion, so decried in half of 
Europe, is, if our spirit of gentleness allows us to say so, only a bastard who has long since rebelled 
against her mother. 

a They call us dissidents; we'll be dissenters for good; we'll differ from them as long as it's a question of 
sucking the blood of peoples, of daring to believe themselves superior to kings, of wanting to submit 
crowns to a triple mitre, of excommunicating sovereigns, of putting states under interdict and of 
claiming to dispose of all the kingdoms of the earth... These appalling extravagances have never been 
reproached, thank heaven, to the true Church, the Greek Church! 

"Remember, my dear listeners, that Catherine's powerful hand is the same hand that sustains our 
Catholic Church. It was she who signed that the first of her laws is tolerance. 

"Conjurers of Poland, go and kiss Catherine's hand. Nations, do not tremble, but admire. As God is my 
witness, I don't hate the Turks, but I do hate pride, ignorance and cruelty. Our Empress has driven out 


these three monsters. 

But enough of these furious declamations, where imposture and bad taste compete with ignorance and 
hatred. And it is on the ignorant blasphemies of this man, who has made lies the law and ignorance and 
slander the science of history, that the masonic swirls and all their servants are at war with the pope, the 
bishops, the religious and the priests! Should we be surprised? Wasn't this man, of whom they've made 
an infallible oracle, a Kadosch and master of all ranks? Pensioned by foreign kings whom he adored with 
the cult of latria, exempt from all taxes thanks to the favor of the ministers and mistresses of his king, 
whom he adulated to his face, did he not use the leisure afforded by their pensions and the money stolen 
from his booksellers, under their protection, to scourge them with the names of madmen and tyrants, 
and to propagate and call against them republican equality and all revolutionary violence? Didn't he call 
those who were killed for them terrible fools? Didn't he want people to recognize as their homeland 
only those republics or countries where they felt good? Didn't he constantly insult France, his homeland, 
preferring Prussia, Russia, Holland and England? For him, a Rosicrucian and a perfect Templar, a traitor 
to his king, to his country, often even to his accomplices, weren't Jesus Christ, the Gospel and the 
Catholic religion, to put it in a nutshell, Vinfdme to be crushed, and the Christian people, scum to be 
trampled underfoot and harnessed to his ploughs? 

The calumnies and cynical insults of the seigneur de Ferney can be found in all the writers and publicists 
of the Masonic sects, from Helvétius to Garibaldi, from Diderot and Volney to Matter, Quinet and 
Michelet; it's one of their common weapons against this boulevard of all rights. To decry and debase this 
great institution, to make it look like a stranger, an enemy and a tyrant, to render odious by the crudest 
mockery, by the most infamous lies, the supreme pontiffs whom the Son of God has clothed with his 
teaching authority over all the peoples of the earth, whom he has established as the shepherds of the 
Church. 

PHILOSOPHES AND ENCYCLOPEDISTS 31 of the great Christian family, it is for them all the 
work of works. 

So there's no need to repeat here the countless echoes of the Masonic-Templar duo of the King of Berlin 
and the Lord of Ferney. It's the materialist Helvétius, who titles several chapters of his book De l'homme 
et de Véducation: Des fausses religions; le papisme est d'institution humaine; le papisme n'est aux yeux 
d'un homme sensé qu'une pure idolatrie : 

O Papists," he cries, "examine the conduct of your Church in all the centuries. If it was in her interest to 
maintain a Roman garrison in all empires and to attract a large number of men, she instituted a large 
number of religious orders, and had a large number of monasteries built and restored. The same motive 
led her to desire the multiplication of the secular clergy, so she multiplied the sacraments, and the 
peoples, in order to have them administered to them, were forced to increase the number of their priests; 
it soon equalled that of the locusts of Egypt; like them they devoured the harvests, and these secular and 
regular priests were maintained at the expense of the Catholic nations." 

Understandably, the Jesuits, in response to his second title: De l'éducation, were not spared. 

In his second volume, we read: De la religion papiste (On the Papist religion): more consequence in 
people's minds would make the Papist religion even more harmful; and the reason he gives is that every 
tender mother should kill her newly-baptized children to make them enjoy eternal happiness sooner and 
more surely; in other words, to save their children, they should trample underfoot all divine and human 
laws and damn themselves. Some of the other reasons given by this learned character were that, since 
celibacy was more perfect than marriage in the eyes of religion, no-one should marry; that since 
unexpected death was the evil most to be feared, it was necessary to die on the scaffold, and 
consequently to commit crimes leading to it! And all this was called philosophy and tolerance! A 
disastrous philosophy," wrote the Marquis d'Argens, one of the brothers, "which, with axe in hand and 


blindfold on, cuts down, overturns, destroys everything and elevates nothing; which in its impious 
delirium makes its God out of matter, distinguishes man from the brute only by his fingers, and, to 
perfect him, sends him back to compete with animals for the acorn in the forests. 

And yet this Helvétius, this great logician, son and grandson of Dutch doctors and alchemists, who, 
enriched by the pensions of the most Christian kings, had left him a large fortune, still obtained through 
the hands of his brothers and friends, at the age of 23, a position as fermier-général, worth a hundred 
thousand livres de rente, indulged with them in all kinds of pleasures, and composed his book De 
l'esprit, to show that man differed from beast only in structure and dress, and the book, condemned by 
parliament and burned by the hand of the executioner, was retracted by him only to leave at his death a 
very similar one, which we have just quoted. 

This is d'Holbach's club, where Diderot, d'Alembert and Volney met. Here's what its secretary, M. 
Leroy, lieutenant of the king's hunts, revealed a few days before the days of October 5 and 6, 1879: 

- Well, here is the work of philosophy," M. d'Angevilliers, intendant des batiments du roi, at whose 
house he had dined, told Leroy, speaking of the Revolution, which was already precipitating all kinds of 
disorder on all sides. 

- I know only too well, but I'll die of grief and remorse! 

- But what! did you contribute yourself? 

- Much more than I'd like to. I was the secretary of the committee to whom you owe it, but I can 
testify to the heavens that I never thought it would come to this. I'll die of grief and remorse! This 
committee, or rather this society, was a kind of club we had formed among ourselves as philosophers, 
and into which we admitted only those of whom we were quite sure; our meetings were held regularly 
at Baron d'Holbach's hotel. Lest anyone suspect their purpose, we called ourselves economists; we made 
Voltaire, though absent, honorary and perpetual president; our principal members were d'Alembert, 
Turgot, Helvétius, Condorcet, Diderot, Grimm, La Harpe, Thiriot, Damilaville, the comte d'Argental, 
Naigeon and that Lamoignon, garde des sceaux, who, during his disgrace, killed himself in his park 
Here are our occupations: most of the li 

vres, which you have seen appearing for a long time, against religion 

morals and the government, were our work or that of a few affianced authors. All were written by 
members of the company, or by its orders. Before being sent to print, they were all sent to our office, 
where we revised them, adding, deleting and correcting as circumstances required. 

The work then appeared, under a title and a name that concealed the hand from which it had come. 
Those you believe to be posthumous works, such as Le Christianisme dévoilé, la Théologie portative, 
under the name of Abbé Bergier, le Systéme de la nature, under the name of Mirabeau, a veritable code 
of atheism and materialism, le Bon sens du curé Meslier, and various others, attributed to Fréret and 
Boulanger after their deaths, were not published anywhere but in our company. 

"When we had approved all these books, we first had a sufficient number printed on fine or ordinary 
paper to reimburse the printing costs, and then an immense number of copies on the cheapest paper, to 
be distributed, for nothing or almost nothing, to the people, by the booksellers or hawkers affiliated with 
us. This is what has changed this people and brought them to where you see them; I shall die of grief 
and remorse (1)." 

Crush the infamous meant the horrible blasphemy: Crush Jesus Christ, the religion of Jesus Christ! All 
Voltaire's letters ending with this execrable impiety were addressed to a member of this society, or one 
of those initiated into its mysteries. 

Hence, soon afterwards, the speeches of the Masonic luminaries, the Talleyrand's, the Mirabeau's, the 
Chapelier's, the Barnave's, the Grégoire's and others for the spoliation of ecclesiastical goods, for the 
abolition of religious vows, for the schism with the Pope and the annihilation of his spiritual jurisdiction 


and of all public religion by the Civil Constitution of the Clergy and by the Declaration of the Rights of 
Man and of the Citizen. Hence the great Masonic principles that dominate all these speeches: 
"Everything is for the nation or the people; everything comes from the nation and the people or their 
representatives; therefore, everything belongs to the nation or the people. It is for them and through 
them that the clergy, priests and monks, have received endowments, not in property, but in usufruct; 
therefore, what they have lent, the people, -(not the workers or the majority, but we bourgeois and 
aristocrats)-, can take back and administer themselves; their law takes precedence and dominates. 


as Voltaire said in his tragedy Les Guébres: 

"But the law of the State is always first. 

"Religion is not, it cannot be, a social relationship; it is a relationship between private man and the 
infinite, according to the conscience of each individual, and the priestly ministry is subordinate, in the 
distribution of the functions of worship, to the same authority that prescribes the limits of all other 
public functions and determines all the circumscriptions of the empire. 

These are the theories that form the basis of the speeches in which Talleyrand, de Chapelier and 
Mirabeau called on the National Assembly to confiscate ecclesiastical property and establish the civil 
constitution of the clergy. We've seen where they got their ideas. As for the final result, it was the 
practical destruction of all religion, for religion, thus subjected to the nation, salaried, functionarized, 
constitutionalized by the nation, was not, and could not be, a national religion or cult, given that the 
nation, as a nation, and its representatives thereby had and could have neither religious principles, nor 
conscience, nor morals. 

VI. - Philosophical and encyclopedic attacks ON SOCIAL order 

By the middle of the 18th century, civil society was no less threatened than religion by the propaganda 
of the Masonic lodges. 

Voltaire was a tireless fighter against the principle of civil authority in all his writings, from the 
Dictionnaire philosophique (v® Roi) to his epistles and fairy tales. 

All the encyclopedists relentlessly pursued the same goal of destroying the principles on which the 
constitution of Christian peoples rested, by heinously falsifying the 

philosophers' attacks on the social order 35 admirable role of moderating power and propagating popular 
liberties that the doctrine of the Church had fulfilled for so many centuries. It was Diderot who wrote 
in his Systéme de la Nature: " * 

"It is for want of knowing his own nature, his own tendency, his needs and his rights, that man, in 
society, has fallen from freedom into 1 slavery. He ignored or believed himself forced to stifle the desires 
of his heart and sacrifice his well-being to the whims of his leaders. 

Any government, to be legitimate, can only be founded on the free consent of society, without which it 
is nothing but violence, usurpation and brigandage. Those responsible for government, according to the 
form society has chosen to give it, are called sovereigns, chiefs, legislators, monarchs, magistrates, 
representatives. Since government borrows its power only from society, and is established only for its 
good, it is obvious that society can revoke this power when its interests so require, change the form of 
government, extend or limit the power it entrusts to its leaders, over whom it always retains supreme 
authority, by the immutable law of nature that the par lie is subordinate to the whole. As a result of the 
imprudence of nations, or the cunning and violence of those to whom they had entrusted the power to 
make laws and enforce them, sovereigns have become the absolute masters of societies. Unaware of the 
true source of their power, they claimed to hold it from heaven, to be accountable only to it for their 
actions, to owe nothing to society, in a word, to be gods on earth and to govern it arbitrarily like the 
gods of the Empyrean. From then on, politics became corrupt and nothing more than brigandage. 


"It is therefore obvious that it is to theological notions and the cowardly flattery of the ministers of the 
Divinity that despotism, tyranny, corruption, the licentiousness of princes and the blindness of peoples 
are due, who are forbidden, in the name of heaven, to love liberty, to work for their happiness, to 
oppose violence and to use their natural rights. Tyrants and priests have successfully combined their 
efforts to prevent nations from enlightening themselves, from seeking the truth, from making their lot 
sweeter and their morals more honest... They took advantage of man's error to enslave him, corrupt him, 
make him vicious and miserable (1)." 

Monarchy and authority in general thus shaken and demolished in people's minds, no effort was spared 
to stir up hatred in people's hearts. Masonic philosophers expressed their hatred to the point of rage and 
delirium. One of them said: 


"And my hands would weave the entrails of priests," For want of a cord, to strangle kings! 

Diderot says elsewhere: "However authorized the rulers of nations may be, they are always only the 
clerks of the people; however mad the people may be, they are always the masters. It is his voice which 
raises certain heads and which lowers them, or which cuts them off (1)!!!" 

"If the authority of kings comes from God, it is like the diseases and plagues of the human race, says J.-J. 
Rousseau (2)." 

True monarchy," writes Helvétius, "is only a constitution devised to corrupt morals and enslave them, as 
the Romans did with the Spartans and Bretons by giving them a king or a despot.... If we absolutely 
must have kings, we must at least remember that a king should be nothing other than the first clerk of 
his nation (3 )." 

Royalty is a disastrous institution for mankind," says Th. Payne, "V heredity is yet another violation of 
the sacred rights of the people. The constitution of England is radically null, because monarchy 
imprisons the republic (4). 

Kings," says Raynal, "are ferocious beasts that devour nations. You can free yourself from the oppression 
of a tyrant, either by Y expulsion or by death. The consent of one's ancestors cannot bind one's 
descendants, and freedom cannot be exchanged for anything. As soon as the slave of despotism had 
broken his chain and committed his fate to the decision of the sword, he would be forced to massacre his 
tyrant, and exterminate his race and posterity; if he dared less, he would sooner or later be punished for 
having been only half brave... Under a despot, it's all terror, baseness, flattery and superstition. This 
intolerable situation ends either with the assassination of the tyrant or with the dissolution of the empire, 
and democracy rises on this corpse. Then, for the first time, the sacred name of fatherland is heard (5)." 
The priests," say the leaders of Holbach's lodge or club, "have distorted moral ideas to the point of 
making people regard as the greatest of crimes what the Greeks and Romans regarded as a virtue, as a 
duty, the murder of tyrants (6)." 

Hypocrites! What did they not declaim against the theologians who had taught tyrannicide in certain 
cases! It would be endless to recount all the cries of fury and hatred, which... bursting forth from the 
Masonic dens, went on to inoculate all the peoples of Christian Europe with the spirit of hatred, 
sedition, impiety and revolt. Provocation and insult were directed at kings and peoples alike: 

"Tigers deified by other tigers, do you think you'll go down in history? 

"Scourges of the human race, illustrious tyrants of your fellow men, kings, princes, monarchs, chiefs, 
sovereigns, all of you who, elevated to the throne and above your fellow men, have lost the ideas of 
equality, equity, sociability, truth, in whom sociability, goodness, the germ of the most ordinary virtues 
are not even developed, I summon you to the tribunal of reason... If this globe has been your prey and 
you are still devouring its sad inheritance today, it is to stupidity, fear, barbarism, perfidy and 
superstition that you owe the debt. These are your titles... Come down from your throne and, laying 


down your sceptre and crown, go and question the last of your subjects; ask him what he truly loves, 
what he hates most. He will surely answer that he truly loves only his equals, and hates his masters (1). 
"What then is this imbecile herd we call a nation? Cowardly peoples, imbecilic flocks, you content 
yourselves with moaning when you should be roaring! Cowardly peoples, stupid, since the continuity of 
oppression gives you no energy, since there are millions of you, and you suffer a dozen children called 
kings, armed with little sticks, called scepters, to lead you as they please, obey, but walk without 
bothering us with your complaints, and at least know how to be unhappy, if you don't know how to be 
free! 

"Wise men of the earth, philosophers of all nations, make these thousands of bribed slaves blush, ready 
to exterminate their fellow citizens at their masters' bidding. Raise nature and humanity in their souls 
against this overthrow of social laws. Learn that freedom comes from God, authority from man. Reveal 
the mysteries that keep the universe in chains and in darkness, and let enlightened peoples, realizing how 
much their credulity is being played upon, avenge the glory of the human race (2)." 

"No kings, no priests, this cry of reason and liberty will be heard from one pole to the other; it will be 
repeated from Mexico to Japan. Delivered from these two scourges, the world will become a people of 
brothers (1)." 

"O scoundrels, monarchs or ministers who play with the lives and goods of the people! Will there not 
arise on earth men who will avenge the peoples and punish the tyrants? O debased peoples, know your 
rights, all authority comes from you, all power is yours! In vain do kings command you by God and by 
their lackeys; soldiers, stand still! (2) " 

All the correspondence between Voltaire and the Encyclopedists reveals the political goal they were 
pursuing with this seemingly purely doctrinal propaganda. 

Everything I see," Voltaire wrote to the Marquis de Chauvelin, "sows the seeds of a revolution that will 
inevitably come, and which I will not have the pleasure of witnessing. The French arrive late to 
everything, but they arrive. The light has spread so far and wide that we'll be bursting at the seams at the 
first opportunity, and then there'll be a great uproar. Young people are blessed, they will see beautiful 
things." 

La Harpe, Marmontel and Chamfort, all three confidents and accomplices at the time of the Masonic 
work against kings and priests, were therefore right, at the sight of the French Revolution, to write in 
the Mercure, of which they were the editors, this famous testimony: 

"Voltaire didn't see everything he did, but he did everything we see... The first author of this great 
revolution, which astonishes Europe and spreads hope among the people and anxiety among the courts, 
is without doubt Voltaire. It was he who first brought down the most formidable barrier to despotism, 
religious and priestly power. If he hadn't broken the yoke of priests, the yoke of tyrants would never 
have been broken. Both weighed down together on our heads, and sc held on so tightly that, once the 
former was shaken off, Vautre was soon to be (3)." 

Iam almost angry," wrote d'Alembert to Voltaire, "when I learn, through the public, that you have 
given, without telling me anything about it, some new camouflet to fanaticism and tyranny, without 
prejudice to the closed-fist gourmades that you apply to them so well elsewhere. It's up to you to make 
these two scourges of the human race odious and ridiculous. 

We know that, in the language of the followers, reason and liberty, fanaticism and superstition mean, 
the former: unbelief and republic; the latter: religion and royalty. 

You love reason and liberty," he wrote again on January 19, 1769, "my dear and illustrious colleague, 
and one can hardly love one without the other. Well, here is a worthy republican philosopher whom I 
present to you and who will speak to you of philosophy and liberty. He's Mr. Jennings, Chamberlain to 
the King of Sweden. He is worthy of knowing you, both by himself and by the case he makes of your 


works, which have contributed so much to spreading these two sentiments among those worthy of 
experiencing them." 

And again, January 19, 1769: "Continue to fight as you do pro aris et focis; for me, whose hands are tied 
by ministerial and priestly despotism, I can only, like Moses, raise them to heaven while you fight." And 
finally, January 23, 1770: "I have almost as much hatred for despots as you do." 

VIL - The first conspiracies against the monarchy. 

Masonic propaganda was beginning to attack the people of the countryside, and contemporary accounts 
show the part played by this sect of economists, in whom M. de Tocqueville recognized the ancestors of 
the Revolution. 

"Above Madame de Pompadour's salon was an entre-sol, inhabited by the economist and encyclopedist 
Quesnay. It was there," says Marmontel, "that Diderot, d'Alembert, Duclos, Helvétius, Turgot, etc. 
would meet, and that Madame de Pompadour would come to chat with us when she couldn't get us to 
come down to her salon (1). It was from these meetings that memoirs were sent to Louis XV and 
circulated among the public, repeating that the people of the countryside and the craftsmen of the towns 
lacked schools for agriculture and education. 


that free schools had to be established and multiplied, especially in the countryside, where children 
could be trained in various trades; that bishops and priests, who had hitherto been responsible for 
inspecting teachers, could not enter into details that were not suitable for ecclesiastics. Louis XV, who 
truly loved the people and called Quesnay his thinker, already seemed to appreciate this project, and was 
ready to cover most of the costs of these free schools from his own revenues. He approached M. Bertin, 
honored by his trust and entrusted with the administration of his collection. Here's how Mr. Bertin 
accounts for it himself. : 

He says: "I had been observing the various sects of our philosophers for a long time. Although I had 
many reproaches to make about the practice of religious duties, I had at least preserved the principles of 
religion, and I did not doubt the efforts made by the philosophers to destroy it. I sensed that their aim 
was to take over the running of these schools themselves, and thereby seize control of the education of 
the people. I conceived that it was less a question of giving the children of ploughmen and craftsmen 
lessons in agriculture than of preventing them from receiving the usual lessons in their catechism and 
religion. 

"I did not hesitate to declare to the king that the philosophers! intentions were very different from his 
own. I know these conspirators," I told him; "beware, sire, of supporting them. Your kingdom has no 
shortage of free schools; they are to be found in the smallest towns and in almost every village. It's not 
books that make craftsmen and ploughmen, it's practice. The books and teachers sent by these 
philosophers will make the peasant less laborious than systematic. I'm afraid they'll make him lazy, vain, 
jealous and soon reasoning, seditious and finally rebellious. I'm afraid that all the fruit of the expense 
we're trying to make you bear will be to erase little by little in the hearts of the people the love of their 
religion and their kings. 

"I added to these reasons everything I could think of to dissuade His Majesty... Louis XV seemed to 
appreciate my reasons, but the philosophers returned to the charge, and he could not persuade himself 
that his thinker Quesnay and the other philosophers had such detestable views... Determined at last to 
give the king certain proof that he was being deceived, I sought to win the confidence of the fairground 
merchants who roamed the countryside, displaying their wares in villages and at castle gates. I was 
especially suspicious of those who sell books as the agents of philosophism among these good people, and 
I soon acquired incontrovertible proof of this truth. All these books came from the Club d'Holbach, of 
which Voltaire was the honorary and perpetual president, and the peddlers received them free of charge 


from Voltaire. 

THE FIRST CONSPIRATIONS AGAINST MONARCHY 41 entire bales, without knowing where 
they were coming from, warned only to sell them in their shops at the lowest price (1)." 

Louis XV, warned by the minister's account of his discovery, finally recognized that the re- 
establishment of the schools, so ardently solicited by the sect, would only be one more means for it to 
pervert the people; but, while abandoning the project, he did not go back to the source of the evil, nor 
did he do anything to stop its execution. 

Had all these hatreds and maneuvers already come together to form an actual plot to overthrow the 
French monarchy? There's a mystery here that history will never be able to completely unravel. At least 
one highly-exercised politician, Horace Walpole, considered in 1765 the situation of the monarchy as 
very-critical, as can be seen from his letter of October 28 to Field Marshal Conway: 

"The dauphin (father of Louis XVI) has infallibly but a few days to live. ' 

"The prospect of his death fills the philosophers with the greatest joy, because they feared his efforts to 
re-establish the Jesuits. Talking to you about philosophers and their sentiments will seem like strange 
news when it comes to politics; but do you know what philosophers are, or what the word means? In 
the first place, it means almost everyone; in the second place, it means men who, under the pretext of 
the war they are waging on Catholicism, are tending, some to the destruction of all religion, others, in 
greater numbers, to the destruction of monarchical power... You're going to say to me: "How do you 
know this, you who have only been in France for six weeks, and who have spent three of them confined 
to your room? - Yes, but for the first three weeks I made visits everywhere, and that's all I heard. 
Confined to my home, I've been obsessed with visits, and I've had long and detailed conversations with 
many people who think as I tell you, with some of the opposite sentiment, and who are no less 
convinced that this project exists. Recently, for example, I had two officers at home, both of middle age. 
I had great difficulty in preventing them from getting into a serious quarrel, and in the heat of the 
argument, they told me more than I could have learned by much research (2)". 

Shortly afterwards, in 1771, Mercier, one of the coryphaeos of philosophism, who later became a 
member of the French Convention, published a strange book entitled L'an 2240 ou réve s'il en fut 
jamais, in which all the events that would take place in eighteen years were clearly indicated. 

It announced absolute sovereignty abolished by the assembled States: - the Monarchy is no more, - the 
rake, the shuttle, the hammer are brighter than the sceptre. Why shouldn't the government be 
republican? It will be a terrible, bloody time of civil war; but the signal for freedom, a terrible but 
necessary remedy, the Bastille is overturned... - Monasteries were abolished, monks married, divorce 
permitted, and the Pope dispossessed of his States. OO Rome," he said, "how I hate you! May all hearts 
ablaze with righteous hatred feel the same horror I have for your name!" 

And this strange chapter was entitled: Not as far away as you think! 


